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SUMMARY -

The pursuit of liberation (moksa) and the means to achieve it are the
prominent objectives of both the Orthodox (Astika) and Non-Orthodox (Nastika)
schools of Indian philosophy. These both school’s fundamental area of exploration is
cognition (jiiana) and the means of valid knowledge (pramana), about which they
have their own differences. Among the six Orthodox (Astika) schools of Indian
Philosophies, the popular Nyaya philosophy founded by Gautama & Vaisesika
philosophy founded by kanada acknowledge only four types of valid means -
perception, inference, analogy and verbal testimony. [§vara cannot be perceived, nor
known through analogy, or Verbal testimony. There are factors why 1$vara not being

cognized by the above said means except inference. So the existence of god is
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established by the means of inferential cognition by naiyayika and vaisesika. We will
discuss about the factors why 1$vara cannot be cognized by the above said means
except inference, the definition of inferential cognition, the means of inference, the
five components of a syllogism referred as anumana vakya and the Syllogism used
here for the establishment of the god elaborately in this paper with few other
arguments for establishing the 1$vara tatvam.

Philosophy & its various traditions -

Philosophy is a vast and enormous faculty that involves a systematic study done
about fundamental questions about the existence of universe, nature of the reality,
knowledge, reason, value, mind, and language and their relationships to each other.
In a broad sense, philosophy is the pursuit of wisdom - an activity people undertake
when they seek to understand fundamental truths about all the above said. Here the
philosopher critically examines these questions, often through logical arguments and
analysis of concepts.

While exploring the traditions of philosophies available in this world, we come
across several significant philosophies including Western, Arabic-Persian, Indian, and
Chinese philosophies. Other philosophical traditions include Japanese, Latin,
American and African philosophies. Indian philosophical systems hold a unique and
remarkable place among great philosophical traditions of the world. India known as
Bharata which means engaged towards light, which represents the commitment
towards the true knowledge. So, the word Bharata can be interpreted as: "The land
where people are devoted to light (knowledge, wisdom)." As we are bharatiyas we are
keenly and firmly linked to the one of the many philosophical systems which
emerged from this holy land and we follow the principles of one of the schools in our
daily life - consciously or unconsciously.

Classifications of Indian philosophy -

When we particularly talk about Indian philosophy it is broadly classified into
two categories: Orthodox (Astika) and Heterodox (Nastika) schools.! The agreeing
and disagreeing to the concepts of the Vedas is the prime factor for this classification

of Astika and Nastika schools respectively. The primary objective of both Orthodox
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schools and Non-Orthodox (Nastika) schools is the pursuit of liberation (moksa) and
the means to achieve it. A fundamental area of exploration in all Indian philosophical
systems is cognition (jiiana) and the means of valid knowledge (pramana). Because
without pramana you cannot establish the existence of the padartha which means the
content of the wvalid knowledge (Pramanad hi vastusiddhih). So all Indian
philosophical systems have their own opinion about valid cognitions (jiiana) and its
means of valid knowledge (pramana). The names of valid cognitions (jiiana) and its
means are given in the appendix in table 1. The names of schools of Indian
philosophies, how much wvalid cognition (jiana) and its means (pramana) they
acknowledge are given in the appendix in table 2 & 3. Among the six Orthodox
(Astika) schools of Indian Philosophies, Nyaya philosophy founded by Gautama &
Vaisesika philosophy founded by kanada are popular among intellects.

Through this paper I take the opportunity to discuss about the concept &
existence of god which means 1$vara siddhi (proof of god) and bhagavat tatvam,
(nature of divine) which have been established by the philosophy of Nyaya and
Vaisheshika particularly for opposing the carvaka school of philosophy.

The need to establish the existence of I§vara arises from a recurring feature in
Indian scriptures and philosophical treatises, which traditionally begin with a
marnigalicarana® - an auspicious invocation wherein the author offers praise to I$vara.
In response to this, the Carvaka School - which denies the existence of anything
beyond direct perception? - raises a critical question: How can one praise an entity
whose existence has not yet been established by any valid means of knowledge
(pramapa)? In other words, praising I§vara presupposes his existence, which,

according to them, lacks epistemological foundation.

To address this challenge, it becomes necessary to establish the existence of
I§vara through valid cognition. As the philosophical dictum declares: “pramapad hi
vastu-siddhih’# - “It is only through valid means of knowledge (pramana) that the
existence of an object (vastu) can be established.” Therefore, to counter the objection
raised by the Carvakas, one must present a pramana-based argument to justify the

existence of [§vara.
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This naturally leads to the question: Which pramana is capable of cognizing
[§vara? The Nyaya school accepts four primary pramanas (perception, inference,
comparison, and verbal testimony), while the Vaisesika school acknowledges two
(perception and inference). A comparative overview of the pramanas accepted by
both Astika (orthodox) and Nastika (heterodox) schools of Indian philosophy is
provided in Tables 4 and 5 in the appendix, along with the corresponding means of

valid cognition.

Importantly, both the Naiyayikas and VaiSesikas accept pratyaksa (perception)
and anumina (inference) as authoritative pramanas. However, since I$vara cannot be
established through perception, inference becomes the primary tool for validating his

existence within these systems.

Argument for isvara siddhi (Proof of God's Existence) -

There are four types of valid cognition (yathartha jhana) accepted by Nyaya school
of philosophy.> They are

1. Perceptual cognition (pratyaksa jhana)

2. Inferential cognition (anumiti jhana)

3. Analogical cognition (upamiti jhana)

4. Verbal testimony (Sabda jhana)
The two types of valid cognition (yathartha jnana) accepted by Vaisesika school of
philosophy. They are

1. Perceptual cognition (pratyaksa jiiana)

2. Inferential cognition (anumiti jhana)

Since I§vara (God) cannot be directly perceived by any of the sense organs, nor
known through analogy (upamana) or verbal testimony (sabda), the Nyaya and
Vaisesika schools establish the existence of God through inferential cognition

(anumana-pramana).

A natural question arises at this point: Why is I§vara not accessible to pratyaksa
pramana (perceptual cognition)? According to Nyaya epistemology, perceptual
cognition arises when a sense organ (jaanendriya)—which serves as the instrumental
and most exceptional cause (asadharapa-karapa)—contacts an object possessing

qualities conducive to perception.
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There are six types of perceptual cognitionl, each corresponding to a specific sense

organ:

o Caksusa (visual perception through the eyes),

Ghranpa (olfactory perception through the nose),

Rasana (gustatory perception through the tongue),

Sravana (auditory perception through the ears),

Tvaca (tactile perception through the skin),

Manasa (mental perception through the mind).

Of these, the five sense organs (eyes, nose, tongue, ears, and skin) are external, while
the mind (manah) is considered the internal sense organ. Among the external senses,
only the eyes have the potential to perceive a substance (dravya) in its entirety. For a

substance to be visually perceived, it must possess certain necessary attributes:

o Color (riapa),
o Sufficient size (Mahatvam) (bigness),
o Presence in light (Aloka).

If a substance lacks even one of these characteristics, it becomes imperceptible to
the eyes. In the case of I§vara, who is identified with paramatma (the supreme self),
these attributes are absent. Since atman (self) is devoid of color (ariipa), I§vara cannot

be visually perceived, and hence fails the conditions of caksusa-pratyaksa.

As for the internal sense organ, the mind (manah), it can only perceive internal
states such as pleasure (sukha), pain (duhkha), etc., and only within the specific
individual self (jivatma). It has no capacity to cognize the existence of a distinct,

transcendental being such as I§vara.

Therefore, neither external nor internal sense organs can apprehend I§vara, which
is why his existence cannot be established through pratyaksa pramana. It is only
through logical inference (anumana) that Nyaya and VaiSesika successfully

demonstrate the existence of I§vara.

I§vara cannot be known through analogical cognition (upamana-pramanpa) either.

To understand why, we must first explore what upamana entails.
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According to the Nyaya School,

“YRRETEAH STAFY”6 “Upamana is the cognition that arises from the recognition
of similarity between a known and an unknown object”. In simpler terms, analogical
cognition is a means of acquiring knowledge about something unknown by

comparing it with something already known, based on resemblance or similarity.
[lustrative Example:

Suppose a person X, unfamiliar with the animal called gavaya (193: — wild ox),
hears from person Y that “a gavaya is similar to a cow.’” Later, while in a forest,
person X sees a wild animal resembling a cow. Recalling the earlier statement of
similarity made by Y, person X identifies the animal as a gavaya. This form of
knowledge, gained through comparison and resemblance, is analogical cognition.
Importantly, such cognition depends on a prior similarity statement (sadrsya-vacana)
made by someone who has already encountered both entities—the known and the

unknown.

However, in the case of I§vara, no such similarity statement can be provided.
Since no one has ever directly perceived I§vara, no person is in a position to make a
valid comparative statement linking I§vara to any known entity. As a result, analogical

cognition fails as a valid means to establish or recognize the existence of I§vara.

Thus, upamana-pramana is inapplicable in the context of I$vara, further
affirming the need for inferential cognition (anumana) as the only viable pramana in

the Nyaya and Vaisesika systems to demonstrate his existence.

[§vara also cannot be cognized through s2bda pramana (verbal testimony).8
According to Nyaya and VaiSesika philosophy, the Vedas are considered to be
composed or revealed by I§vara himself. Therefore, any Vedic statement that attempts
to establish the existence of I§vara would be logically circular—relying on the very
being whose existence is under inquiry. In other words, one cannot validate the
existence of I§vara using texts that presuppose his authorship; as such a method lacks
epistemological independence. Consequently, verbal testimony is not accepted as a
valid and independent means to establish the existence of I§vara within this

philosophical framework.
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So the above said logics make clear that through these three means iSvara
cannot be cognized. So Nyaya and VaiSesika philosophy tend to establish the existence of
i$vara through inference. Inference (Anumana) is the process of arriving at a truth or
conclusion based on a previously accepted or assumed proposition. In simpler terms,

it is knowledge derived from another piece of knowledge.

Let us illustrate this with a classic example:
“The mountain has fire, because it has smoke.”?
Here, the conclusion that the mountain has fire is based on a prior, well-established

generalization - “Wherever there is smoke, there is fire.”10

This underlying universal relation between smoke (hetu) and fire (sadhya),
consistently observed in various instances (e.g., a kitchen), forms the basis of
inference. This knowledge of invariable concomitance is referred to as vyapti-jiiana
(knowledge of universal relation), and the inference drawn from it is termed

anumana.

By repeatedly witnessing the coexistence of fire and smoke across different
contexts and locations, a person recognizes a fixed connection (vyapti)!! between
them. Vyapti is the relation between vyapaka (prevader) & vyapya (prevaded). In the
context of fire and smoke fir is vyapaka and smoke is vyapya. Always vyapaka exist in
more locations than vyapya. Therefore, upon seeing smoke on a distant mountain,

one confidently infers the presence of fire—without directly perceiving it.

In formal logic, this inferential reasoning is expressed through a syllogistic
statement, known in Indian philosophy as anumana-vakya. Such a syllogism typically

consists of five components (paficavayava-vakyam):

Paksa — The subject under discussion (e.g., parvatah — the mountain)'2
Sadhya - The attribute to be established (e.g., vahniman — having fire)

Hetu (Linga) — The reason or indicator (e.g., dhimat — because of smoke)

rali o

Udaharana (Dgstanta) - The example illustrating the invariable relation (e.g.,
mahanasa-vat — like in a kitchen)

5. Nigamana - The conclusion (e.g., tatha ca ayam - therefore, this mountain has
fire)
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Thus, the complete inference is expressed as: “Parvatah, vahniman dhumat,
mahanasavat, tatha ca ayam.” (7he mountain has fire because it has smoke, like in a

kitchen, therefore, this mountain too has fire.)

In Indian logic, inference is of two kinds:

o Svarthanumana - Inference used for one’s own cognition.!3

o Pararthanumana - Inference used to convince or communicate the cognition to
others.14

This structured system of reasoning forms a foundational part of Nyaya and Vaisesika

logic, offering a highly refined framework for validating unseen truths through

observed relationships.

So by anumana pramana Nyaya and Vaisesika establish the existence of 1§vara
particularly for condemning the Carvaka School of philosophy. In this case
Pararthanumana is used to convince or communicate the cognition of iSvara to
carvaka.

The Syllogism called as anumana vakya said here is “The Entire Creation - such

as the Earth, trees, seed and so on - must have a Creator, - because it possess the

characteristics of the Creation — similar to a pot which is created by a potter”.

Wﬁ* FGo_ FPRE_Hedqd_aq F FH SIS Just as a pot cannot come into

existence without a potter, the universe, too, cannot exist without a Creator. Without

an intelligent agent, creation is impossible. Therefore a creator’s existence is a must
for acceptance. Furthermore by the method of elimination - known as pariSesa nyaya,
that status of being a performer or creator can’t be a locus in ordinary humans. So
there must be a creator for all these creations other than humans, who endows the
cognition of material cause of the creation and has the skill and will to bring the
universe into existence. So therefore a creator or a doer or a performer is there for all
of these creations. And he is supposed to be referred as i§vara. And few more

arguments do establish the existence of 1$vara.
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CONCLUSION :

Modern scientists accept the existence of gravitational force based on the
principle of cause and effect, even though it cannot be directly perceived by any of
the sense organs or other means of direct cognition. It is only through inference
(anumana) that the presence of gravity is recognized - by observing its effects, such as
the falling of objects or the orbital motion of celestial bodies.

In a similar manner, Sanskrit scriptures, especially those rooted in Nyaya and
VaiSesika philosophical traditions, also present explicit, structured, and logical
arguments to establish the existence of I§vara (God). These arguments are not based
on blind belief or emotional appeal, but on systematic reasoning and valid pramanas
(means of knowledge).

Just as gravitational force is universally accepted despite its imperceptibility -
because its effects are observable and its existence is logically inferred - so too, the
existence of I§vara is argued and established through inference and philosophical
reasoning. The logical explanations found in Sanskrit philosophical texts are profound

and well-founded, and cannot be dismissed casually or on the basis of mere

skepticism.
Appendix -
Table 1 -
Types of Valid cognitions Types of means
1. Pratyaksam Pratyaksam
2. Anumitih Anumanam
3. Upamitih Upamanam
4. Sabdabodha Sabdah
5. Arthapattih
6. Anupalabdhih
Table 2 -
_ T f Valid T f.
Astika Schools Objective y}{erc © ,V ype's of means
cognitions(in nos.) (in nos.)
1. | Piarvamimamsa Liberation 6 6
2. | Uttaramimamsa Liberation 6 6
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3. | Nyaya Liberation 4 4
4. | VaiSesika Liberation 2 2
5. | Sankhya Liberation 3 3
6. | Yoga Liberation 3 3
Table 3 -
Nastika Schools Objective Ty]')c"s of 'Va.lzd Type's of means
cognitions (in nos.) (in nos.)
Jaina Liberation 2 2
Bauddha Liberation 2 2
Carvaka Liberation 1 1
Table 4 -

Astika Schools Pratyaksam | Anumitih Upamitih Sabdabodha Arthapattih Anupalabdhih
Pirvamimamsa Y Y Y Y Y Y
Uttaramimamsa Y Y Y Y Y Y
VaiSesika Y Y N N N N
Sankhya Y Y N Y N N
Yoga Y Y N Y N N

Table 5 -

Niastika Schools Pratyaksam | Anumitih Upamitih Sabdabodha Arthapattih Anupalabdhih
Jaina Y Y N N N N
Bauddha Y Y N N N N
Carvaka Y N N N N N

Glossary -

1 laksanam I definition

2 | laksya SERE definitium

3 padartha T Content of a valid Knowledge / namable by word

4 dravya TAq Substance
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5 gunah ot quality/property

6 gunatva ToTeH qualitiness

7 | Yatharthajiana AT Valid Knowledge / Cognition

8 | laukikapratyaksa Hiferehiae | Perception generated by the contact of ordinary
Souse & object

9 alaukikapratyaksa SelThRI@Ed | Super normal Perception generated by the contact
of ordinary sense & object

10 | pratyaksa TIEIATTH Perceptual Cognition

11 | Anumitih EGIEIRE Inferential cognition

12 | Upamitih EEITIE analogical cognition

13 | Sabdabodhah NIECIE Verbal cognition

14 | pratyaksapramanam | TA&TIHIIH means of Perceptual cognition

15 | Anumanapramanam | JJAFEVAH | means of Inferential cognition

16 | vyapaka T Prevader

17 | vyapya AT Prevaded

18 | vyapti E2IEE Relation between prevader & prevaded

19 | paksa e Where the existence of the probandum is in doubt
part of the syllogism

20 |sadhya qre: The probandum of which existence is yet to
established or proved part of the syllogism

21 | lingam o The reason to establish the probandum Part of the
syllogism

22 | sapaksa qae: Where the existence of probandum is known

23 | vipaksa fager: Where the Non existence of the probandum is well
known

24 | karya FRR effect

25 | karyatva FREH effectness

26 | karyakaranabhava FRAERUIE: | relation of cause and effect

27 | karana RO cause factor

28 | karanatva HRITETH Causality

29 | karta Hl an agent a doer

30 | krti i effort

31 | krtiman EaREIEE Possesor of Volition
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32 | upadanagocara ERICAEHICLE cognition of material cause
33 | aparoksajnana FIEAH a Non perceptual cognition
34 | pariSesanyaya RIS Elimination rule
END NOTES -
1. Introduction to Indian Philosophy, Chapter -1, 3. Schools Of Indian Philosophy.
2. THUUR HEATRUR a6 —
e 7 ae e e |
AT @S B aheE: | 3 |
3. “Oq TAAMREIE T ST, SeNaRehld  WOMHET, TASRTHHaTeadl  SHTHTR R IR
ATHTOTATET
4. “FAARFESREEAT e wHonH |
5. AAAHIAHRIE IR |
6. THIETE STHFAEUE AT |
7. e TEd: |
8. A |
9. TET SEH gAT |
10. I I g9 TF I atg: |
1. HTE=RIRHT S0 |
12. GFTEETEEET I |
13. @Y @ffaRy: |
14. T JARRETAE T TEEadarRl Tgsad aq IEEE |
15. SITUeRT, TRIUCEIRT, FOTEeA HIERITRIIAT, ToRaE: AT S TIghaa TR AT |
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